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A KUTATAS CELJA, TEMAJA

E dolgozat megirasanak az volt a célja, hogy egy elmélyiilt tudomanyos felkésziiltségi,
elvitathatatlan teologiai Orokséggel rendelkezd, megkeriilhetetlen egyhazi kozéleti
tevékenységet vallalo, de 1948 utan politikailag szdndékosan perifériara kényszeritett,
szilenciumra itélt, sokat tamadott 20. szazadi reformatus tudos-lelkipasztort ismét beemeljen az
egyhazi koztudatba.

A hittudos, a kozépiskolai €s teologiai tanar, az ifjusagi misszioi-, tabori- és gyiilekezeti
lelkész, a konventi kiiliigyi munkatars, a gazdasagi vezetd, a levéltaros dr. Koncz Sandor
személyét, elveit, kiizdelmeit, eredményeit a szocializmus évtizedei alatt torekedtek
kifejezetten elitélni, maskor legfeljebb zardjelbe tenni. Ez a torekvés akkor nem ért célt, lelki
¢s szellemi vezetOként tekintett r4 mindig kornyezete: baratai és ellenfelei egyarant. Baratai
ezért (is) alltak ki mellette és ligyei mellett minden koriilmények kozott, ellenfelei pedig ezért
(is) tdmadtak egyre tobb fronton.

A zardjelbe tétel annal hatdsosabbnak érz6dott az elmult évtizedekben: méltatlanul
elfeledett lett Koncz Sandor életmiive, noha a 20. szazadi magyar reformatus egyhaz torténete
nem teljes nélkiile. Kiilondsen fontos 6t ismerni és megint ismertté tenni Tiszdninnen, ahova
egyhazi szolgalatainak és harcainak nagy része kototte; de kivaltképpen is Sarospatakon, ahol

majd harom évtizeden at élt és szolgalt.

A TEMA FELDOLGOZASANAK MODSZERE

A 20. szazad egyhaztorténeti témait kutatni, kiemelkedd személyiségeivel foglalkozni
— a korszak kozelsége okan — bizonyos nehézségekkel jar. Kiillonosen igaz ez a szazad masodik
felének, a szocializmus évtizedeinek tanulményozisa kapcsan. A kor tobb fontos
egyhaztorténeti, egyhazpolitikai, etikai vonatkozasti kérdése nem keriilt még lezarasra.
Problémat jelenthet emellett egyes forrasokhoz hozza nem férés, vagy a forrasok nem elegendd,
nem megfeleld ismerete.

Koncz Séndor életmiivének tanulmanyozasakor is eldkeriiltek a fenti problémak. Igaz,
a vele kapcsolatos hozzaférhet6 forrasanyag igen gazdag, mivel Koncz Sandor egész életében
nagyfoku alapossaggal és bolcs eldrelatassal gytijtotte leveleit, készitette feljegyzéseit
személyes életével és kozegyhazi ligyeivel kapcsolatban egyarant. Ugyanakkor 6 jegyezte le
azt is, hogy fontos dokumentumokat, kiilfoldi levelezéseit, Ravasz Laszlo melletti konventi
munkdjaval kapcsolatos anyagait maga semmisitette meg a Rékosi-éra éveiben — politikai és

egzisztencidlis okokbol. A forrasok tehat most is hianyosak.
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Meg0rz6tt hatalmas iratanyagat Koncz Sandor maga rendezte élete utolso éveiben, €s
helyezte el azokat a Sarospataki Reformatus Kollégium Tudoményos Gytijteményeiben. Nem
csupan a levéltarban olvashatunk Koncz-irasokat, de a kézirattar is értékes forrasokat Oriz téle
¢s rola. Az itt elhelyezett anyag az alsévadaszi gyiilekezeti lelkipasztorsaga éveinek
jegyzoékonyveit, feljegyzéseit is tartalmazza. Meg kell még emliteni a sdrospataki egyhazkozség
irattardban talalhato, Koncz Séndor lelkészvalasztasi ligyével kapcsolatos dokumentumokat,
melyek szintén szelektiven hidnyosnak tlinnek. Természetesen megkeriilhetetlen volt az allami
levéltarak Koncz Sandorral kapcsolatos dokumentumait is feltérképezni, feldolgozni. A
korabeli megyei egyhaziigyi anyagot eredetileg a Magyar Nemzeti Levéltar Borsod-Abanj-
Zemplén Megyei Levéltar mezdcsati fidkja Orizte, mely kutatdsom éveiben id6kdzben
Alsozsolcara koltozott. Az itt 6rzott, Koncz Sandorral kapcsolatos iratok elérése szintén
korlatokba iitkdzott, mivel a levéltar rendezési elve megneheziti a kutatd munkajat abban, hogy
bizonyosan ratalaljon minden vele kapcsolatos anyagra.

Kutatomunkam soran primer forrasok a fenti levéltari-kézirattari anyagok voltak,
tovabba Koncz Sandornak nyomtatasban megjelent dolgozatai, cikkei, miivei, melyeket
torekedtem szintén koriiltekintéen feldolgozni.

Ezen elsddleges forrasokat egészitik ki, teszik teljesebbé azok a tanulmanyok,
visszaemlékezések, dsszefoglald miivek, melyek utdlag, mas szerzok altal irddtak rola. Dienes
Dénes munkai elsésorban Koncz Sandornak az alsdvadaszi gylilekezetben végzett lelkipasztori
szolgalatait mutatjdk be, Horcsik Richard tanulmanyai pedig a levéltarosi tevékenységét
értekelik. Bojtor Istvannak a Misszido a Tiszdn innen cimli miive emelendd még ki ezen
alkotasok kozott, aki az egyhazkertilet €letének sok szempontu bemutatasakor tobb alkalommal
targyalja a Koncz Sandor személyével is 0sszefiliggd torténéseket, ugy mint kortars, szemtanu,
szolgatars és Sokszor maga is mint az események résztvevije. Természetesen mas szerzOk
levelei, visszaemlékezései, irasai, a Koncz Sdndor egy-egy munkajardl megjelent értékelések,
ismertetdk is fontos részei voltak munkamnak, hiszen a torténeti kutatashoz elengedhetetleniil
hozzatartozo forraskritika eszkozei (is) voltak. Koncz Sandor irasainak ezen forrasokkal vald
Osszevetése tette lehetdvé a belso kritikat, vizsgalhato volt a lelkész sajat dokumentumainak
tartalmi hitelessége, és az is, hogy az 6t ért pozitiv-negativ hatasok torzithattak-e az altala
irasban megorokitetteket.

Koncz Séandor életének, munkassadga éveinek idébeli kozelsége okan alkalmam volt
olyan kortarsakkal is interjukat késziteni, beszélgetni, akik éveken, évtizedeken at ismerték Ot.

Az alsovadaszi gyiilekezet néhany tagjat: Koncz Sandor egykori egyik presbiterét, egyik
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hittanosat és a gyiilekezet egy asszonytagjat, tovabba a lelkészi hivatalban kovetkezd utddait

kérdezhettem a gytilekezeti lelkipasztor Koncz Sandorrdl.

KUTATASI EREDMENYEIM OSSZEFOGLALASA,

KONCZ SANDOR ELETENEK, KOZEGYHAZI SZOLGALATAINAK ES
KUZDELMEINEK ROVID OSSZEGZESE

., Kozegyhazi életiink sodraban.” Koncz Sandor adta ezt a cimet egy 1982-es keltezésii
irasanak, melyben eredetileg csalddja szamara kivanta 6sszefoglalni mindazt, amit az 1946 és
1951 kozotti idészakban megélt a kozegyhazban. Am e tervvel szemben a 61 oldalas emlékirat
félbeszakadt az Egyezmény megkotése koriili események leirasaval. A cim, ,, Kézegyhdzi
életiink sodrdban”, azonban Koncz Sandor egész életutjara igen kifejezé: az 1946 eldtti
lehetdségeinek dontd részét is meghatdrozta az egyhaz, életének 1951 utani alakuldsa pedig

csak a kdzegyhazi élet sodraban érthetd, értelmezheto.

Koncz Sandor (1913-1983) reformatus teologus-lelkipasztor élete és egyhazi palydja
egy 20. szazadi magyar rendkiviili életut és egyhazi életpalya volt.

Elete ativelt az évszazad magyar torténelmének jelentds eseményein, nagy fordulatain,
egymast valto politikai-tarsadalmi rendszerein az Osztrak-Magyar Monarchiatol a kés6 Kadar-
korig, és megélte, megszenvedte a két nagy vilagtorténelmi kataklizmat, az els6 és a masodik
vilaghdborat. Ez a torténeti hattér meghatarozta személyes sorsdnak alakulasat, valamint az
egymast valtd korszakok egyhazpolitikdi alapvetden kijelolték koézegyhazi lehetdségeit,
elinduld karrierét, majd ezeknek visszédjara forduldsat, a sorozatos torvénytelen, etikatlan és
embertelen timadasokat.

Koncz Sandor szegény sorsu didsgydr-vasgyari munkascsaladbol szarmazott, akit Isten
gazdagon megaldott talentumokkal. Igy keriilhetett a miskolci reformatus gimnaziumba, majd
— kornyezete csodalkozasara — a pataki teologiara. Tanulmanyaival mindig kitlint, élen jart.
Harom évet kiilfoldi egyetemeken (Béazel, Glasgow, Berlin) tanult, és cseredidk volt valamennyi
magyar protestans teologiadn. Utazésai sordn, személyes kapcsolatai, tanulményai, olvasmanyai
években beutazta a kontinens szamos orszagat, eurdpai miiveltségli €s gondolkodast, széles
latokorh fiatalemberré valt, igazi européerré. Fiatalon doktoralt és habilitalt.

Elébb a Konventnél kapott kozépiskolai ifjusagi és misszioi lelkészi feladatokat, majd

tabori lelkészként végezte szolgalatait itthon, késdbb a keleti fronton, végiil pedig németorszagi
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hadifogsdgban. Hazatérve tjra a Konvent bizta meg az egyhaz kiiliigyi kapcsolatainak
vezetésével. Itt nem csak a reformatus egyhdz vezetdivel keriilt személyes ¢és
munkakapcsolatba, de sok esetben orszagos politikusokkal is. 1947-ben innen hivta el szeretett
pataki iskolaja 01j szolgalati teriiletekre: rendszeres teoldgusként 6- majd 0jszévetségi teologiai
tanarnak, nevelonek, gazdasagi vezetonek. Ez utobbival kiilondsen is nehéz feladatot vallalt,
hiszen gazdasagi vezetése éveiben kezdte meg a Rakosi-rendszer a pataki kollégium
felszalamizasat, egyes miikodési teriileteinek megsziintetését, masoknak az allamositasat.
Ezekben az idokben is hittel és hiiségesen tette a dolgat: védte a kollégium, az egyhazkertilet,
az egyhaz érdekét, szolgalta mindezekben Isten iligyét.

Az 1) politikai és egyhdzi vezetés 1951-ben plispoki méltésaggal probalta
megvesztegetni, amit Koncz Sandor elutasitott. Ezért a kidllasaért, egész pataki mikodéséért,
valojaban addigi teljes életatjaért végiil arra ,,itélték”, hogy falusi lelkipasztor legyen. Igy keriilt
1952-ben egy vasttvonallal sem rendelkezd, deportaltak szamdra kijelolt északkelet-
magyarorszagi faluba, Alsdvadaszra. A foldrajzi-infrastrukturalis akadalyok azonban nem
vagtak el sem korabbi kapcsolataitol, sem az informacioktol, sem a kozegyhazi iigyektol.
Inkabb még elszantabb4 tették. Noha szilenciumra itélték — irasai sehol nem jelenhettek meg,
eldadasokat nem tarthatott, olykor még egyes egyhdzi szolgéalatokra sem kapott engedélyt —, 6
faradhatatlanul levelezett és utazott; részt vett szamtalan egyhdzi és egyhdziak szdmara
szervezett alkalmon, hozzaszolt, felszolalt, targyalt. Az alsovadaszi bezartsag ellenére az orszag
reformdtussaga és az allam vezetése is ismerte nevét azért az elszant, bator kidllasért, amivel az
egyhdz megujulasanak sziikségességét hirdette az Gtvenes években, és amivel kiizdott a
Tiszaninneni Egyhéazkeriilet és a pataki kollégium visszaallitasaért. A reformatus egyhazban
kibontakoz6é Megujulasi Mozgalomban is szerepet vallalt 1956 utolsé6 honapjaiban. Amikor
1957 januarjaban végre visszaallt a Tiszaninneni Egyhazkeriilet, a lelkipasztorok és a
gyliilekezetek szinte egyontetlien Koncz Sandor piispokké valasztasat ohajtottdk — még a
kongrua aran is. De allami vétot kapott, s6t — példatlan moédon — a mar folyamatban 1évo
valasztast is felfiiggesztették. 1958-ban nem lehetett abatji esperes, 1964-ben sem valaszthattak
meg piispoknek a keriilet gylilekezetei, ahogyan 1977-ben szintén nem. Tovabba miskolci,
szikszoi és sarospataki lelkipasztor sem lehetett. Sok kiilf6ldi meghivasnak ugyancsak nem
tehetett eleget, tervezett nyugati tjaira is egymas utan vétot kapott.

Noha rehabilitalasat 1957-t61 folyamatosan kérte, bizonyos tanulményok megirasara is
hajlando volt, am ,,birai” szerint ezek az irdsok sem voltak eléggé vonalasak. Valoban, hiszen

elvhiiséggel nem Iépett, nem Iéphetett at bizonyos teologiai és etikai hatdrvonalakat. Masik

(4]



oldalrol az is tény, hogy az egyhazi vezetok még egy ,,alkalmazkodo” Koncz Sandortdl is
tartottak.

Koncz Sandor eurdpai miiveltsége, teologiai képzettsége, példas gylilekezeti munkaja,
a lelkészek 6t 6vezo tisztelete és a hivek dszinte szeretete okan valdsagos szalka, még inkabb
gerenda volt az egyhazvezetés szemében. Kiilondsen is ellenségeskedett vele legkdzelebbi
egyhazi eloljardja, az abauji esperes, aki teologiai okokra hivatkozva, de elsdsorban személyes
indokokbol 1961 elején fegyelmi eljarast inditott ellene. Koncz Sandor a kdzel négy évig
huz6do, teljes bizonytalansagot, sok fesziiltséget jelentd jogtalan, keresztyénietlen ¢&s
embertelen egyhdzi eljarast is elvhiiséggel, tiszta lelkiismerettel, mindig hittel és még gyakran
humorral ¢lte meg. Noha harom iigyész sem vallalta, illetve hibasnak mindsitette a vadat, és
bar Koncz Sandor — nem félelembdl, de keresztyéni alazatossagbol és lelkiiletbdl — mindenkitdl
tobbszor is bocsanatot kért, az ligy egyre csak bonyolodott. Koncz Sandor meggyotort
lelkiallapotaban, erdsodo testi betegségeiben is Bonhoeffer etikdjat vallotta, ¢s még magéanal is
sokkal rosszabb helyzetben 1évonek, nagyobb terhet hordozénak latta timadoit.

Végre 1966-ban a sarospataki Tudomanyos Gytljtemények Levéltaraba keriilt, ami
mintegy rehabilitalasnak tlinhetett, valojaban csak ijabb siillyesztonek szantak palyajan. Koncz
Sandor azonban, mint minden korabbi szolgalatat, Ggy ezt is komolyan vette és a tdle
megszokott alapossaggal végezte feladatat, képezte magat, nemzetkdzi levéltari tapasztalatokat
szerzett. Addig ismeretlen attitiidje bontakozott itt ki, a tudomanyszervezo levéltarosé.

Reformatus értelmiségiként azt is meg kellett élnie, meg kellett szenvednie, hogy 1952-
ben tarsbérldket koltoztettek csaladi hazuk egyik felébe, akik az egyiittélés szabalyait felrugva
éltek és eltek vissza helyzetiikkel egészen 1973-ig. A kommunizalasnak ez az esete évtizedekre
negativan hatott értelmiségi egzisztencidjara, a sok fesziiltség, az liggyel jar6 pereskedések és
kilatastalan biirokratikus utvesztok tovabb rontottak testi betegségein, pszichés terhein.

Istenhez valo megtérésére késziilésének irdsaiban évek 6ta nyoma volt. Gyaszjelentését
maga fogalmazta, rendelkezett halala, temetése feldl és a temetés utani tennivalokrol is. 1983
husvétjara hazavarta a szeretett alsovadaszi gylilekezet, de a hivekkel valo utols6 foldi

talalkozasra nagypénteken kertiilt sor a sdrospataki temetOben.

Koncz Séandor kiallasa, helytallasa erét és reményt jelentett sok szolgatarsanak,
kortarsanak. Kordnak politikai-egyhazpolitikai rendszere vegetalasra kényszeritette,
ellehetetlenitette, elhallgattatni, elszigetelni probalta, de nem engedte meg, hogy martirra

véaljon. A ma reformatussaganak erkdlcsi kotelessége Koncz Sandort rehabilitalni, életitjat,
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kiizdelmeit széles korben ismertté tenni, példaként Gjra és Gjra felmutatni, hogy tanulhassunk

tole, altala. Legyen aldott az emléke!
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TEZISEK

1. Koncz Sandor a masodik vilaghabort végéig tartd politikai-egyhazpolitikai
korszakban — Istent6l nyert talentumainak és attitlidjének megfeleléen — toretlentil jutott el6re

tudomanyos és kozegyhazi palyajan.

2. A szocialdemokrata értékrendli Koncz Sandor a fordulat éveitdl tisztan latta az
uj politikai kurzus antiklerikalis torekvéseit, valamint az Orségvaltas utani egyhazvezetés
biblikus teoldgiai alapoktol radikalisan eltér6 elvi és gyakorlati tendenciait. Kritikus
megnyilatkozésaiért és gyakorlati ellenallasaiért évtizedeken at allami-egyhazi vétdt emeltek

minden egyhazi hivatalba keriilése ellen.

3. Egyhazpolitikai szankcio volt az abatiji Alsovadaszra helyezése, amivel hattérbe
akartdk szoritani a keriileti és kozegyhazi élet kozéppontjabol. Koncz Sandor a tobb mint
tizenharom esztendeig tartd falusi lelkipasztorsagat is — mint minden élethelyzetét — Isten és
embertarsai  szolgalatanak lehet6ségeként fogadta el; igehirdetése, lelkigondozasa,
gyiilekezetvezetése, a falu életében végzett mas tevékenysége kiemelked6 volt sajat koraban és

példat jelentett utodai szamara.

4, Rehabilitalasaért hidba kiizdott évtizedeken keresztiil, mivel sem teologiai, sem
etikai vonatkozasban nem akarta €s nem tudta 4tlépni azt a hatarvonalat, amit elvartak tdle, és
mivel az egyhdzvezetés még egy esetlegesen megalkuvo Koncz Sandortol is félt. Rehabilitalas
helyett koncepcios pert inditottak ellene, aminek egyhazvezetési kudarcai utan végil a

sarospataki levéltarban valo elhelyezkedést engedélyezték/jeloltek ki szamara.

S. Koncz Sandornak az egyhaz megtjulasaért, a misszidi egyhazért, a tiszdninneni
egyhazkeriilet visszaallitasaért, a pataki kollégiumért vallalt kiizdelmei talmutattak regionalis
jelentdségiikon és tulnyulnak személyének egyhaztorténeti fontossagan; az 1948 utani

egyhazpolitika egészének értekelése szempontjabol nagy hangsullyal birnak.
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“IN THE STREAM OF OUR PUBLIC CHURCH LIFE”
THE LIFEWORK OF DR SANDOR KONCZ IN THE LIGHT OF THE HISTORICAL AND
CHURCH HISTORICAL CONTEXT OF THE 20™ CENTURY

THE PURPOSE AND SUBJECT OF THE STUDY

The purpose of the present paper is to raise the awareness in the Church of a 20" century
minister of intense scholarly knowledge and with an unquestionable theological legacy,
undertaking unignorable public activities in the Church but politically forced to the periphery
after 1948, sentenced to silence and severely attacked.

There were continuous attempts during the decades of socialism to condemn and, at
other times, to put between parentheses the personality, principles, struggles and achievements
of Dr Sandor Koncz, theologian, secondary school and theological academy teacher, youth
missionary minister, military chaplain, congregational minister, foreign affairs associate of the
Convent, finance manager and archivist. These efforts were not successful at the time: he was
always looked upon as a spiritual and intellectual leader by his environment, including his
friends as well as his enemies. This is (partly) the reason why his friends supported him and his
cause under all circumstances and why his enemies attacked him on more and more fronts.

However, his being put between parentheses seemed rather effective in the previous
decades: the lifework of Sdndor Koncz has been unworthily forgotten, even though the history
of the Hungarian Reformed Church of the 20" century is incomplete without him. It is
particularly important to become acquainted with his life and to make him known again in the
Cistibiscan region, where the majority of his services in the Church and his battles connected

him, and especially in Sarospatak, where he lived and served for almost three decades.

METHOD

Researching church historical issues of the 20" century and studying the outstanding
personalities of the period involve certain difficulties due to the temporal proximity. It is
particularly true in the case of the second half of the century, the decades of socialism. Several
significant church historical, church political and ethics-related questions of the era have not
yet been concluded. Besides, the lack of access to certain sources or the insufficient and

inadequate knowledge thereof might also cause difficulties.
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The above problems did, in fact, rise in the course of studying the lifework of Sandor
Koncz. It is true that the available sources related to him compose a rich complex due to the
fact that Sandor Koncz was collecting his letters and keeping records of both his private life
and his public church affairs with great precision and wise foresight throughout his entire life.
At the same time, it was also noted by him that he himself had destroyed during the years of
the Rakosi era some important documents, his foreign correspondences and the material related
to his work alongside L4sz16 Ravasz in the Convent, for political and existential reasons. The
sources are therefore incomplete.

Sandor Koncz arranged his enormous documentary material himself during the last
years of his life and deposited them in the Scholarly Collections of the Sarospatak Reformed
College. It is not only in the archives that one can read his writings; valuable sources from and
about him can be found in the manuscript repository too. The material deposited there includes
the records and the notes of the years of his pastorate in the congregation of Alsdvadasz as well.
The documents related to the pastoral election of Sandor Koncz held in the archives of the
Church of Sarospatak, which also appear to be selectively incomplete, are noteworthy too.
Furthermore, it was, of course, unavoidable to explore and examine the documents of the
national archives connected to Sandor Koncz. The church-related material of the county of the
time was originally guarded in the Mezdcsat branch of the Borsod-Abauj-Zemplén County
Archives of the National Archives of Hungary, which was relocated to Als6zsolca in the course
of my research. Access to the documents related to Sandor Koncz also ran into obstacles as the
organizational principles of the archives make it difficult for the researcher to find all the
relevant material.

During my research, the above mentioned archival documents served as primary
sources, as did the printed dissertations, articles and other works of Sandor Koncz, which I also
aimed to prudently examine.

These primary sources were complemented by the studies, reminiscences and
summaries written later by other authors. The works of Dénes Dienes present the pastoral
services of Sandor Koncz in the congregation of Alsévadasz, whereas the studies of Richard
Horesik evaluate his activities as an archivist. It is also worth highlighting the work Misszio a
Tiszan innen [Mission in the Cistibiscan region] by Istvan Bojtor, who, when presenting in
many aspects the life of the Church District, discusses several events connected to the
personality of Sandor Koncz as a contemporary, a witness, a fellow servant and, at numerous
times, a participant. Of course, other authors’ letters, reminiscences and works along with

evaluations and reviews of particular works of Sdndor Koncz form an important part of my
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dissertation since they were (also) means of source criticism, an inevitable component of
historical research. Internal criticism was made possible through the comparison of the writings
of Sandor Koncz with these sources; in this way, the accuracy of the content of the documents
composed by the minister could be examined as well as whether his positive and negative
impressions might have affected what he had recorded.

Due to the temporal proximity of the life and work of Sandor Koncz, I had the
opportunity to talk to and make interviews with contemporaries who knew him for years and
even decades, namely some of the members of the congregation of Alsdévadasz: I was able to
ask one of his former presbyters, one of his religion class students and a lady from the
congregation as well as his successors in the pastoral office about Sandor Koncz the

congregational minister.

SUMMARY OF THE RESULTS OF MY RESEARCH,

A BRIEF OVERVIEW OF THE LIFE, PUBLIC CHURCH SERVICES AND
STRUGGLES OF SANDOR KONCZ

“In the stream of our public church life.” This is the title that Sdndor Koncz gave to his work
written in 1982, in which he originally wished to summarize for his family what he had gone
through in the public church during the period from 1946 to 1951. However, in contrast to his
plan, this memoir of 61 pages was cut short, terminating with the description of the
circumstances surrounding the conclusion of the Agreement. The title, Kozegyhazi életiink
sodraban [In the Stream of Our Public Church Life], is indeed very expressive of his entire life:
the Church had determined a significant portion of his possibilities even before 1946; and as
for the events of his life after 1951, they can be understood only in the stream of the life of the

public church.

The life and ministry of Sandor Koncz (1913-1983), theologian-minister of the Reformed
Church, was an extraordinary Hungarian life-course and church career of the 20" century.

His life spanned over the main Hungarian historical events of the century, its turning
points as well as the political and social systems succeeding each other from the time of the
Austro-Hungarian Monarchy to the late Kadar era, and he lived and suffered through the two
great cataclysms of world history: World Wars | and Il. This historical background determined

the course of his private life, and the church policies of the successive eras fundamentally
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defined his possibilities within the public church, his beginning career and later the reversal of
his opportunities along with continuous unlawful, unethical and inhumane attacks.

Sandor Koncz came from a Didsgy6r-Vasgyar working-class family with a humble
background but was richly blessed with talents. This is how he could have been admitted to the
Reformed High School of Miskolc and then, to the surprise of his environment, to the
Theological Academy of Patak. He was always an excellent and leading student. He studied at
universities abroad (Basel, Glasgow and Berlin) for three years and was an exchange student at
all Hungarian Protestant theological academies. He got acquainted with the theology of Karl
Barth through his personal relationships, studies and readings during his trips and became a
Barthian theologian himself as well. Over these years, he visited many of the countries of the
continent and grew into a bright European-minded young man with a broadened horizon. He
obtained his doctorate and habilitation at a young age.

First, the Convent entrusted him with secondary school youth work and missionary
pastoral duties; then, he served as a military chaplain in Hungary, later on the Eastern Front and
finally in Germany as a war prisoner. Upon his return, the Convent charged him with the
direction of its foreign relations. He got in personal and professional contact not only with the
leaders of the Reformed Church, but, in a number of cases, also with national-level politicians.
This is from where his beloved school of Patak called him in 1947 to new fields of service — as
a systematic theologian he was first a teacher of the Old and later of the New Testament, a
preceptor and a finance manager. The latter meant a real challenge to him as it was during the
years of his leadership that the Rakosi system began to apply its salami-politics against the
College of Patak by terminating certain fields of its activities and nationalizing others. He
faithfully fulfilled his duties during this period too: he was protecting the interests of the
College, of the Church District and of the Church in general, serving thus the cause of God.

In 1951 the new political and church leadership attempted to bribe him with a bishopric,
which Sandor Koncz refused. For standing up for his principles, for the activities he carried out
in Patak and, in fact, for the entire course of his life, he was “sentenced” to do his pastoral
service in the countryside. This is how he moved in 1952 to Alsdvadasz, a small village in the
northeast of Hungary without any railway connections, designated for deportees. However, the
geographical and infrastructural obstacles could not cut him off from either his relationships,
or the flow of information, or the affairs of the public church. On the contrary, they made him
even more determined. Although he was sentenced to silence, i.e. his works could not be
published, he might not hold lectures and at times he was even refused permission to carry out

certain church-related services, he was tireless to correspond and travel, participated at
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numerous Church events, or meetings for the clergy, where he made comments, spoke up and
took part in discussions. In spite of his being isolated in Alsévadész, his name was familiar both
to the Reformed community and to the leadership of the country for his determination and
courage with which he preached in the 50s about the need of the renewal of the Church and
fought for the restoration of the Cistibiscan Church District and that of the College of Patak.
Also, in the last months of 1956, he took part in the Renewal Movement unfolding in the
Reformed Church. When the Cistibiscan Church District was finally restored in January 1957,
ministers and congregations alike wished for the appointment of Sandor Koncz as bishop —even
at the cost of the congrua. However, it was vetoed by the state, and, in an unprecedented way,
even the ongoing elections were suspended. In 1958 he could not be the dean of Abaj, and in
1964 the congregations of the district could not elect him as bishop, nor could they in 1977.
Furthermore, he could not be a minister in Miskolc, Szikszé and Sarospatak either. Also, he
was not allowed to fulfil many of the invitations from abroad; his planned western visits
received vetoes, one after the other.

He had been continuously asking for his rehabilitation from 1957 on and was willing to
prepare certain studies too; yet even these works of his were not of an acceptable standard
according to his “judges.” It was so indeed, as he, remaining true to his principles, did not and
could not cross certain theological and moral boundaries. It is also a fact, on the other hand,
that the leaders of the Church were afraid even of a “conformable” Sandor Koncz.

Due to his European education, theological qualification, exemplary work in the
congregation, the respect of his fellow ministers surrounding him and the genuine love of the
congregation, he was a real speck, and even more a plank in the eyes of the church leadership.
His closest superior, the dean of Abauj, was exceptionally hostile to him; at the beginning of
1961 he initiated a disciplinary action against him mainly for personal reasons but basing it on
theological grounds. Sandor Koncz bore this nearly four-year-long unrighteous, unchristian and
inhumane procedure of the Church involving great uncertainty and a lot of pressure with a clear
conscience, always with faith and often with humour, remaining true to his principles. Although
even three prosecutors refused to undertake the accusations, finding them faulty, and Sandor
Koncz apologized to everyone several times, not out of fear but driven by a Christian
humbleness, his case had become more and more complicated. However, even in his anguished
state of mind and with his increasing physical illnesses, he committed himself to the ethics of
Bonhoeffer and looked upon his attackers as carriers of even heavier burdens in a state much

worse than his.
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In 1966, at last, he could begin working at the Archives of the Scholarly Collections of
Sarospatak, which might have seemed to be a sort of rehabilitation but, in fact, was meant as a
further trapdoor. However, Sandor Koncz took it seriously, as he did all of his previous services,
and fulfilled his tasks with his usual thoroughness and precision, educated himself and gained
international experience in this field. Moreover, one of his attitudes unknown before could
unfold here: that of an archivist in charge of organizing scholarly activities.

As a Reformed intellectual, he had to put up with sharing half of his house with joint
tenants, who moved there in 1952 and, violating the norms of coexistence, misused their
situation up until 1973. This instance of the communization had a negative effect for decades
on his existence as an intellectual, and the great amount of stress, the lawsuits arising from this
case and the hopeless mazes of bureaucracy made his physical illnesses and psychic burdens
even worse.

His preparation for his departure to God had been leaving its mark on his works for
years. He was the one who composed his own obituary; also, he left orders concerning his death,
his funeral as well as the actions to be taken following it. His beloved congregation of
Alsévadasz looked forward to welcoming him home for the Easter of 1983. However, his last

earthly meeting with the congregation took place on Good Friday in the cemetery of Sarospatak.

The stance and endurance of Sandor Koncz meant strength and hope to many of his colleagues
and contemporaries. The political and church political system of his time forced him to vegetate,
put him into impossible conditions of existence and tried to silence and isolate him but did not
let him become a martyr. It is the moral duty of today’s Reformed community to rehabilitate
him, to make his life and struggles widely known and to raise him as an example again and

again so that we could learn from him and through him. Blessed be his memory!
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THESES

1. In the historical and church historical era lasting until the end of the Second
World War, Sandor Koncz advanced firmly in his scholarly as well as public church career due

to his God-given talents and attitude.

2. From the years of transition on, Sandor Koncz, a man committed to social
democratic values, could clearly see the anticlerical intentions of the new political course as
well as the tendency of the church leadership after the changing of the guards to radically break
away from the Biblical and theological bases both in principle and in practice. Because of his
critical statements and resistance both the government and the Church vetoed his nominations

for any office in the Church for decades.

3. His relocation to Alsovadasz, Abalj was meant to be a sanction of the Church
as they wanted to put him in the background from the centre of the life of the district and the
public church. However, Sandor Koncz accepted this village pastorate lasting for more than
thirteen years, as he did all other circumstances too, as an opportunity to serve God and his
environment; his preaching, pastoral care and leadership in the congregation as well as his other
activities in the life of the village were outstanding at the time and set an example for his

SUCCessors.

4. His decades-long struggles for his rehabilitation were in vain as neither did he
want to nor was he able to cross certain theological and ethical limits, which was indeed
expected of him, and because the Church was afraid even of a Sandor Koncz willing to make a
compromise. Instead of rehabilitating him, they staged a show trial against him, after the failure

of which he was finally permitted/assigned to work for the Archives of Sarospatak.

5. The struggles of Sandor Koncz for the renewal of the Church, the missionary
church, the restoration of the Cistibiscan Church District and for the College of Patak went
beyond their regional significance and extend beyond the importance of his personality in
church history, being a determining factor in the evaluation of the whole of the church policies
after 1948.
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